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INTRODUCTION.

CHAPTER I
PRINTED EDITIONS OF THE GREEK LITURGIES.

THE sources of information on the Greek Liturgies available for
students have hitherto been the following.

(1) There was published at Rome in the year 1526 a small quarto
volume, measuring eight inches by five-and-a-half, and consisting of
eighteen sheets. The following is a copy of the title-page. It is printed
in red.

Al Ocias Meirovpyetar. | Tob ayiov ’lodwwov Tob | xpvaoordpov. |
Bacilelov Tod peydlov. | kai 7 Tdv wponyiacuévewr. | Teppavod dpyte-
mioxomov | Kwvoravrivovrohews, iotopla Exx\oiactuc) | xal pvaticy
Oewpia’. _

After the word Té\os on the last page is the following by way of
Colophon :

el Tis els éviavrods Séxa Tavraoci tas Oelas Aew | Tovpylas évTvmoiv
ToMurioel, 1) EANobév mobev | dvrervmopévas dvlas Exew, éx Tob mpovo-
plov | Tob Makapiwrdrov dxpov dpyiépews KNij- | pevros éB8opov {nuie-
Ofjoerac. |

'Ev popy xMoord $xS’ Muwds *OxroBplov. | Ackidryre Anunrplov
Aovka 7ol KpnTOS.

The signatures follow, A—3. &wavra dvddia.

! My ocopy has on the title-page the autograph, as I suppose, of Stephanus Baluzius,
Tutelensis. .

8. b
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On the back of the title-page is printed an address to orthodox
Christians everywhere, which Ducas concludes as follows:

kdyo e'pdv Tas Celas Aetrovpyelas 1) npcv dpehela Siepfapuévas,
aurepyg xpiperos ABip 16 llodoxdrtapy aidectpwrate Tis Kimpov
apyiemiakéme, xal 115 Podov Mnytpomohiry, Noyiwtatow xai dplaTow
Ocoréyowv, xal els 1O apyaiov kdAlos cvvayaywsv, xal perd émipelelas
évrvrwlijvar émworjoas, vuiv Tois dpBodofors Sdpov Ewka. kai € pév
70 8dpov akiohoyov Uuilv alverar, év Tais vudy Oelais lepovpylars pvy-
poavvoy fuiv moujocaite. éppwate.

Thus the text of Ducas’ volume came from Cyprus and Rhodes.

(2) I read in an edition of two copies of the Liturgy of S. Chry-
sostom, published at Venice in 1644, that Demetrius Ducas made a
translation of this copy of S. Chrysostom which he had edited, and
that Greek and Latin were printed at Venice “per Ioannem Antonium
et Fratres de Sabio” in 1528. I question the authorship of the trans-
lation. There is a copy of the book in the British Museum.

(3) In the year 1560 there appeared at Paris, from the press of
William Morel, “ the Royal printer in Greek,” a beautiful folio (12 inches
by 81, pages 179) entitled AEITOTPTIAI | rwov ayiwv maTepow |
*laxdBov Tob dwogTohov Kal ddehobéov. | Bacikelov Tod peydrov. |
Iwdvvov To XpvoocTopov. |

These were followed by eight treatises in Greek on liturgical details’,
and preceded by the Canon of the Council in Trullo (which appealed to the
Liturgies of James the Brother of the Lord and of Basil the Bishop of
Cesarea, as against the usage of the unmixed cup in Armenia), and the
short treatise of Proclus, archbishop of Constantinople, which speaks of the
Liturgies of Clement, James, Basil, and John of the golden mouth.

1 These treatises were (i) one from the * Eo-
clesiastical Hierarchy” of * Dionysius the Areo-
pagite,” (ii) from Justin Martyr's Apology,
(iii) from Gregory of Nyssa, (iv) Johannes Da-
mascenus, A.p. 720, (v) Nicolaus of Methone,
(vi) Bamonas of Gaza, a.p. 1073, (vii) Mark
of Ephesus, ao.p. 1450, (viii) Germanus of
Conssantinople. 8. Andrea undoubtedly con-
sidered ¢ Dionysius the Areopagite” to have
been the contemporary of 8. Paul, and Pro-

olus to have been the Archbishop of the
fifth century. In the Latin edition the disser-
tation of Mark of Ephesus is omitted, three
treatises being added, one of Nicolaus of Ca-
basila [1346], the second of Maximus Monachus,
the third of Bessarion [1+1472]. The works are
all introduced because of their bearing on the
Eucharistic controversy. [I have given the
dates of the less known writers.]
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In the same year Morel printed what seemed to be Latin translations
of the works which he had printed in Greek, with a few additions. Here
the name Claudius de Sanctis' appeared on the title-page, as having
contributed a collection from the writings of S. Chrysostom of passages
bearing upon the Liturgies. He also prefixed some memoranda of a
controversial character. But the editor of both editions was “ Joannes a
S. Andrea.” Too modest to allow his name to appear in connexion with
the Greek Liturgies, he dedicated the Latin volume to the Cardinal
Charles of Lorraine.

Of the sources from which he drew his manuscripts, he only stated that
they came “e mediis Grecie bibliothecis.” He added one act which in-
creases our obligations to him. Instead of translating his copy of “ Saint
Chrysostom,” he printed a Latin translation of the Liturgy, made by Leo
Thuscus brother and pupil of the more famous Hugo Etherianus, who
was contemporary and protégé of the Emperor Manuel (A.D. 1172). This
Liturgy speaks of Nicolaus as Papa, and of Eleutherius of Alexandria, Cyril
of Antioch, Leontius of Jerusalem, all as living. If the latter are difficult
to identify, there is no doubt of “Alexius Emperor and born in the purple”
(see below, pp. 133, 134), and we assign the Liturgy unhesitatingly to the
commencement of the twelfth century.

The edition of Morel has hitherto furnished the only printed text of
the liturgy of S. James.

(4) In 1583 Ambrose Drouard printed a volume entitled H | @EIA
AEITOTP | TIA TOT ATIOT AIIO | oréhov wal evayyeharoi Mdp-
xov, | pabnrod Tob dylov Ilérpov | ...... | Clementis P.R. De ritu Misse. |
His accessit ex antiquissimo manuscripto codice | divini horarum officii decla-
ratio. | Omnia nunc primum Grece et Lating in lucem edita. | PARrisiIs. |

It commenced with a letter from Cardinal William Sirleti, dated
Rom. 16 Kal. May 1582, to John a S. Andrea, Canon of the Church of Paris,
stating that with the letter there came a copy of the Liturgy of S. Mark
the Evangelist, which the Cardinal had had transcribed from a very ancient
MS. of the Monastery of S. Maria o8npynrpia, at Rossano, of the order
of S. Basil. It had been discovered there not long before in company with
the Catechetical Lectures of S. Cyril of Jerusalem, the works of Dionysius
of Alexandria against the Noetians, and of Hippolytus the Martyr against

1 He afterwards became Bishop of Evreux,
b2
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Noetius and against Paul of Samosata; these the Cardinal hoped to
publish ere long. In the meantime he sends the Hierurgia which the
Church of Alexandria had received by tradition from 8. Mark. From this
Liturgy (the Cardinal thought) Saint Basil and Saint John Chrysostom had
transferred many things into their Liturgies. John of S. Andrea replies in
a letter dated 12 Kal. of May 1583 full of thanks for the kindness of the
Cardinal, and mentions that twenty years before he had printed an edition
of the Liturgies of S. James, S. Basil, and S. John Chrysostom; and also
the Missale Gothicum and the Liturgy of Dionysius the Areopagite, all
from our small library at Paris. The little volume' contained a large
portion of the eighth book of the Apostolical Constitutions, which the
editor without hesitation ascribed to Clement of Rome. The Imprimatur
was given by the learned Genebrard, afterwards archbishop of Paris;
and the Royal Privilege conveying the copyright was dated April 22,
1583.

(5) In 1589 there appeared from the press of Christopher Plantin, at
Antwerp, a volume entitled Missa apostolica, | sive | H @ EIA AEITOTP-
T'IA | T0d dylov amoorérov Ilérpov. | Divinum sacrificium | sancti apostoli
Petri. | Cum Wilkelmi Lindani, Episcopi Gandavensis, | Apologia pro eadem
D. Petri Apostoli Liturgia. | Item vetustissimus in S. Apostolice Missa
Latinee Canonem | Commentarius, ex admirandis antiquissimorum PP. |
nostrorum orthodoxorum antiquitatibus concinnatus. The body of the
work exhibited, where needful in four columns, first the Canon of the
Roman Mass, secondly the Liturgy of S. Peter in Greek, next a Latin
translation, and lastly some short notes. This occupied 41 pages; then
followed twelve or thirteen pages of annotations, and after these an
“Apology” for the Liturgy, and a Commentary. On the last page (215)
is the approbation of the Bishop himself (from which we learn that the
Commentary was taken from a MS. more than 1000 years old) and the
Privilegium of Philip II. The only information the Bishop gives as to
the channel through which this Liturgy came to him is this, that he found
it in the very large and well furnished Library of Cardinal Sirleti’, and
that a learned Greek librarian had copied it for him, He had himself
translated it into Latin.

1 Its size is 7 inches by 4} : and it contains oollector. Bee for example Dr Scrivener’s
120 pages. ¢ Introduction,” p. 203, no. 373: p. 248, no,
3 Birleti was a native of Apulia, and a great 79 : p. 257, no. 182.
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Another edition of this came out at Paris from the press of Frederic
Morel, “Chief printer to the King’ in 1595. A copy of this is in the
University Library, Cambridge. It was edited by Joannes a S. Andrea.
The Liturgy occupies here about 37 pages. It is followed in this volume
by “TIpnyopiov | Tov Awhoyov | 7 Oela Aewrovpyla. | S. Gregorii Pape |
quem Dialogum Greci cogno | minant, divinum officium sive | MissaA. | Cum
interpretatione graca Georgii Codini.” This occupies 29 pages'.

These Liturgies have been frequently printed. For example, the second
volume of the “Bibliotheca Veterum Patrum seu Scriptorum Ecclesiastico-
rum” (Paris, 1624) contains the Liturgies of S. James, S. Mark, and S. Peter.
As to S. James, it is stated in the margin, “Textus grecus ex editione
Romana expressus est Demetrii Duce 1526. Latinus ex Parisiensi Gulielmi
Morelii anno 1560.” S. Mark “ ex editione Parisiensi 1583 apud Ambrosium
Drouard via Jacobea.” 8. Peter “ex editione Parisiensi Frederici Morelii
Architypographo Regio, eruta ex MSS. Bibliotheces Regis Christianissimi
1595.” The table of contents does not repeat the erroneous statement
as to the origin of the Liturgy of S. James®.

(6) Some of these liturgies were reprinted by Fabricius in his “ Codices
Apocryphi Novi Testamenti;” but the next great collector was Eusebius
Renaudot, who in the year 1716 published a couple of volumes entitled
“Liturgiarum Orientalium Collectio.” The work contained, first, transla-
tions of Liturgies used amongst the Copts (the Liturgies of Saint Basil,
Saint Gregory and Saint Cyril), followed by Alexandrine uses of S. Basil
and S. Gregory. Then was printed the Liturgy of S. Mark from the
edition of 1583, although Renaudot acknowledges that he had himself
seen the Manuscript in the Library of the Greek Monks of S. Basil at
Rome. These were followed by elaborate dissertations and notes, and the
first volume concluded with a translation of the “ Liturgia Communis
give Canon Universalis Ethiopum”—the most honoured (I believe) of
the ZAthiopic Anaphore.

1 Gregorius II. (715—731) was called by the
Greeks ‘O Awud\oyos. He was supposed by some
to be the author of the Liturgy of the Pre-
sanctified, and it is this which is assigned to
him here,

* On the contrary it refers to the edition of
Morel alone. However erroneous the state-
ment (for erroneous it undoubtedly is), that the

edition of Demetrius Ducas contained the
Liturgy of 8. James, it has been handed down
from 1624 to 1878. We find it in Sir William
Palmer's admirable work “ Origines Liturgics,”
1. 21, It is repeated by Dr Neale (Dr Little-
dale’s ed. p. 87), by Daniel, and by Mr Ham-
mond.
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The second volume contains translations of more than forty Syriac
Liturgies. The most important to us is the Syriac S. James, for the
Churches which used it are Monophysite, and the presumption is that
all that it is common to it and the Saint James of the orthodox
Churches must date from a period before the Council of Chalcedon®.

(7) The most important work of the seventeenth century was how-
ever the famous Evyohdyior of Goar. I will transcribe the chief part
of the title-page. “evyordyiov sive Rituale Greecorum complectens ritus et
ordines divine liturgie, officiorum Sacramentorum, Consecrationum, Bene-
dictionum, Funerum, Orationum &c. cuilibet persons, statui, vel tempori
congruos, juxta usum orientalis ecclesie. Cum selectis Bibliothec® Regie,
Barberin®, Crypte-Ferrate, Sancti Marci Florentini, Tilliane, Allatiane,
Coresiansee et aliis probatis MM.SS. et editis Exemplaribus collatum.
Interpretatione Latind, nec non mixobarbararum vocum brevi Glossario,
®neis figuris, et observationibus ex antiquis PP. et maxime Grecorum
Theologorum expositionibus illustratum. Operd R. P. F. IacoBr GoAr
Parisini. ordinis F.F. Pra:dicatorum, S. Theologi® Lectoris; nuper in Orien-
tem Missi Apostolici. Lutetie Parisiorum.” MDCXLVIL

This volume contains services for all occasions. I am more concerned
with the Liturgies proper.

The Liturgy of S. Chrysostom occupies pages 58—86. Goar com-
plains on p. 87 of the great discrepancy between the various editions and
manuscripts of this liturgy, and the difficulty of making collations. On
the whole he decided to follow one published at Rome; and on pages
87—98 he printed collations with the edition of Morel and others which
had at various times appeared at Venice. This part is very carefully done.
On pages 94—98 there are some extensive notes taken from a MS. in
the Paris Library “more than 200 years old.” This is the P. of Daniel,
Iv. p. 327, and I have adopted the same letter myself (p. 100 below).
The persons prayed for as living (p. 132) were, so far as they can be
identified, living at the time of the opening of the Council of Florence.
On pages 98—100 are similar notes taken “e MS. Barberino S. Marci
ante septem et amplius secula, ut putatur, exarato’—the Barberini MS.
used below (pp. 89—94). A third series of notes was taken from a
copy used by Greek monks in Rome, Campania, Calabria, Apulia,

1 Palmer, * Origines Liturgice,” 1. 27.
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and Sicily, “e vetusto Dom. Basilii Falascee Crypt®-Ferrate Archiman-
drite,” marked C by Daniel and myself (below, p. 100). A fifth
copy is given by Goar (pp. 104—107): it had been printed among the
works of S.Chrysostom. This copy had also been published at Venice in
a very beautiful form in 1644 taken (if I understand aright) from an
edition printed by the Morels in 1570, with a Latin translation made
“in gratiam episcopi Roffensis.”

Goar enriched this part of his work with fifty pages of notes for
which every subsequent editor has expressed his obligations, and with
a few copper plates which have frequently been reproduced .

Goar then proceeds to give the Liturgy of Saint Basil. His copy
is nearly identical with that published by Morel in 1560, as that was
identical with the copy of Demetrius Ducas in 1526. A few various
readings follow, pp. 176—179, the MSS. of Cryptaferrata furnishing the
chief variations that are worthy of attention. A MS. which a friend
(Isidore Pyromalus) had brought from Patmos furnished Goar with further
variations (pp. 180—184).

After a few notes on S. Basil he proceeds with the Liturgy of the
Presanctified differing considerably from the copy in Ducas, and adds
(page 20+) notes from the Barberini copy (see below, pp. 95—98). He
then gives a short treatise of Simeon, Metropolitan of Thessalonica, on
the temple and the liturgy, and passes on to the services of Ordination,
Baptism, &c.

(8) In the year 1749 there was published at Rome the first volume
of a great collection of Liturgical works made by JosEpH AIOYSIUS
AssgMANL The publication extended to thirteen volumes; the last, which is
said to be extremely rare, was published in 1766. It was entitled “ Codex
Liturgicus Ecclesim Univers®,” the first volume containing services for
Catechumens; the second for Baptism; the third for Confirmation; the
fourth, fifth, sixth and seventh, the liturgical offices, and so on. The
Liturgy of 8. James is in volume V., and that of S. Mark in volume
VIL Assemani gave no information as to the source from which he

! I{ may be interesting to notice that the Daniel (rv. 889) the nine oubes are placed
drawing of the Alsxos or paten (page 117) repre-  (square) on the right, and one on the left, and in
sents the sgpayls in the centre with nine small  two lines below are the portions (eleven of each
cubes on the right (diagonally) and one on the are given in the drawing) of the living and of
left. In the more modern drawing given by the dead.]
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drew the Greek Liturgy of S. James. It seems to be merely copied
from the edition of Morel. He added however large extracts “ex anti-
quo MS. Messanensi quod nondum lucem aspexit” (pp. 68—99): then
an Anaphora in Syriac, different from any produced by Renaudot;
an interesting exposition assigned to John Maro, Patriarch of Antioch; and,
in conclusion, nine pages of Latin notes, taken by the friend that had
furnished him with the extracts from the Messina MS., but now from a codex
found by this friend in “our Library of S. Basil at Rome.” This friend
deserves our special thanks, as will be seen more fully hereafter: he is
designated as “ Benedictus Monaldinius Hieromonachus Cryptoferratensis.”

(9) From the middle of the eighteenth century until the year 1849 no
work of moment containing the text of the Liturgies appeared. In 1849
the Rev. J. M. Neale published a work which he entitled TETRALOGIA
LrTuRGICcA, containing the Liturgies of S. Chrysostom, S. James and S.
Mark, and the Mozarabic Service, arranged in parallel columns. This
parallelism was reproduced with great care and with additional Liturgies, in
English, in Mr Neale’s Introduction to his HisTorY oF THE HoLy EASTERN
CHuURCH, which appeared in 1850. A great impulse was given to the
study of Liturgies by these works, but Mr Neale was content to follow
previously printed copies, with a few conjectural emeundations.

(10) In 1852, however, in the third volume of his work entitled Hie-
POLYTUS AND HIS AGE, Chevalier Bunsen published complete copies of the
Liturgy of S. Basil and the now-called Liturgy of S. Chrysostom from
the Manuscript in the Barberini Palace (of which see below). These
were reprinted in the third volume of his ANALECTA ANTE-NICENA (the
volume which contains the Reliquiw ILiturgice) published in 1854,
The copies were placed in parallel columns although there are only
two prayers common to the two. Bunsen printed also the Greek
Liturgy of S. Mark, (1) altered conjecturally so as to represent that
which he conceived to be in use in the time of Origen, and (2) “uti
exstat in Codice Calabro.” (He copied the text of Renaudot.) Here he
printed in parallel columns the corresponding portion of Renaudot’s trans-
lations of the Coptic Saint Cyril and the Canon Universalis Adthiopum :
and led by this comparison he made two happy corrections in the pub-
lished text, dgloraro for iylorarov, and wdvra o’ aydler for mdvras

1 It will be remembered that Goar was content with printing notes from this manuscript.
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dyudfp (page 50 below). He also printed a Liturgy of S. James, altered
conjecturally from the text of Morel.

(11) Guided largely by Dr Neale (to whom he repeatedly expresses
his obligation), Dr Herm. Adalb. Daniel produced in the last volume of
his “Codex Liturgicus Ecclesi®s Universe in Epitomen redactus” &ec.
(Lipsize 1853) a valuable collection of Oriental Liturgies, exhibiting in
larger type those portions which are common to two or three; and he
added several useful notes. He gave first the “Liturgy of S. Clement,”
with copious illustrations from the writings of Saint Chrysostom and early
Councils. 8. James followed, then S. Mark, and the Latin translation of the
Liturgy of the Apostles of the East, Thaddeus and Mares, which he found
in Renaudot, I. 566—571. The modern Liturgies of S. Chrysostom, S. Basil
and the Presanctified followed (the first with collations from Goar’s MSS,
which he designated as B. P. C.), and lastly a Latin translation made by
himself of Mr Blackmore’s English version of the Russian rendering of
the Liturgy of the Armenians, as prepared by DOlO‘OI‘OWkl, Archbishop of
the Armenians in Russia’,

(12) In 1858, 59, Dr Neale reproduced the Liturgies in Greek; S. Mark
from Renaudot, S. James, S. Clement (chiefly from the text of Cote-
lerius), S. Chrysostom and S. Basil (from “the Venice edition of 1840
corrected by a later edition at Constantinople”). Into all these Dr
Neale professedly introduced a few conjectural emendations. The work
was reproduced in a very convenient form, under the editorship of Dr
Littledale, in 1868.

(13) An important work was published at the Clarendon Press in
1878 entitled * Antient Liturgies, being a reprint of the texts either
original or translated of the most representative Liturgies of the Church,
from various sources,” edited by Mr C. E. Hammond, late Fellow and Tutor
of Exeter College. The volume contained reprints of a fragment of an
antient Gallican missal discovered by Mai: the Clementine Liturgy (text
from Ultzer): S. James, Greek ; S. James, Syriac, from Renaudot: S. Chry-
sostom and S. Basil “ad normam hodie acceptam,” taken from Daniel;
an English version of the Armenian Liturgy as translated by Mr Mala,n
of Broadwindsor in 1870, from a copy printed at Constantinople in 1823;
the Greek S. Mark; Renaudot’s translations of two Coptic Liturgies;
and Ludolph’s translation of the Liturgy of the Athiopic Constitutions

! Mr Blackmore’s version was printed by Dr Neale, Introduction, &c. 1. p. 379.
c
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of the Apostles, followed by Renaudot’s translation of the Canon Univer-
salis.

This part concludes with Renaudot’s translation of the Nestorian
Liturgy “Ad®i et Maris.”

No use was made of Bunsen's reprints of the Barberini S. Basil and
S. Chrysostom of the eighth century, the Liturgies of the nineteenth
century being given nearly in full. Objections were raised against the
title of “ Antient Liturgies” as misleading, and the work was called in: it
reappeared in the same year with a few additional memoranda, and one
or two cancels, under the title “Liturgies Eastern and Western.”

(14) I cannot pass over the evxyohoycor T uéya which was published
at Rome in the year 1873 (awoy’) éx Tis molvyA@rTov TUumoeypadias,
though it cannot be ranked among the critical editions of the Liturgies.
It is intended for the Greck Priests of the Roman obedience, and it
contains an interesting Introduction (too long for insertion here) to the
following effect : “ The priests who are about to use the Kuchology ought
to make themselves acquainted with the Canons of the Holy Fathers and
the directions of the Catholic Church. In the Commemoraticns therefore
mention must first be made of the Roman Pontiff (rov 7ds ‘Pouns
Apyxiepéws), then of the Bishop and Patriarch of the place, if they are
Catholics : but if they are heretics or schismatics, on no account must
mention be made of them. In the course of the Liturgy the Priest ap-
proaches the gifts, and in carrying them on his head to the fuvoiaatipiov
with reverence he goes in procession round the Nave, and the people with
all respect bow the head and fall down, entreating to be remembered when
the gifts are being offered up (év 74 Tév dwpwyr wpogaywyy). But, inasmuch
as some of those who prostrate themselves adore the gifts thus brought in,
as being the Body and Blood of Christ—possibly being deceived by the
service in the Liturgy of the Presanctified (when the Bread Presanctified
is brought in), the Priest must take care to instruct the people in the
difference between the two. For the one are not sacrificed and not .yet
consecrated: but the other by the divine word are perfected and sanctified:
these ought to be adored with all reverence, but not the other.” There
follow some cautions as to the oil of Unction, with which we are not
here concerned: and the conclusion, referring to some Greck customs
borrowed from Jewish ordinances, gives a warning that on no account are
ordinances of the old law to be kept up, seeing they have been abolished
by the coming of THE CHRIST.



CHAPTER II

LITURGICAL MANUSCRIPTS.

(1) THE earliest Manuscript which has come down to us is, I conceive,
the “Codex Barberinus,” no. LxXVIL. It is entitled (according to Bunsen,
“ Analecta Antenicena,” 111. 197) “Orationes miss® et totum officium sccundum
Basilium S. Marci de Florentia, ordinis Fratrum predicatorum de heredi-
tate Nicholai de Nicholis.” The MS. is described to me by Mr Stevenson
(who has furnished me with a facsimile of a page) as being about 7} inches
long by 5 broad; the writing uncials, twenty-one lines on the page. It
contains according to Bunsen 562 pages, beginning with the Liturgies
of S. Basil, S. Chrysostom (without any title), and the Presanctified;
then prayers for the evening, midnight, morning, and so oun; the Baptismal
service, Consecration service, Ordinations, &c., &c. Goar took large notes
from the first four, but Bunsen was the first to print at length the two
Liturgies. Mr Stevenson has kindly collated Bunsen’s copy with the
manuscript, and enabled me to exhibit a more correct transcript. The
Liturgy of the Presanctificd was not edited by Bunsen.

(2) If the CopEx ROSSANENSIS is not next in date, some of its con-
tents are nearly as ancient as the contents of the Barberini manuscript. It
may be remembered that the Cardinal Sirleti had discovered a copy
of the Liturgy of S. Maik in the library of the Monastery of S. Maria
o8nynrpia at Rossano. Renaudot recognised this manuscript at Rome in
1701; and Monaldinius, the friend of Assemani, saw an old MS. in the
library of “our convent at Rome,” from which he made notes as to
the Liturgy of S. James. This was done “in Bacchanalibus feriis.” (I
presume that he meant the Carnival) Monaldinius gave the following
description of the book : “ Antiquus hic liber membranaceus est et forma
fere illorum quos libros vocant in octavo. Leucoph®a pelle contegitur
et a tergo ex auro signatur numero IX. KEtsi principio et fine careat et
quedam pagelle initio male compacta sint pluribusque locis quaedam

c2
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folia desint, integras tamen continet Liturgias Petri Marci et Jacobi nomine
insignitas quibus Liturgia Chrysostomi a Missa Fidelium initium ducens
preeponitur.  Plures alias Ecclesiasticas functiones complectitur; unde
Ritualem librum sive Sacramentarium Latini dicerent; Greci Euchologion
appellant. Ex nostro Monasterio Patirii Romam delatus est, ut ex sequenti
nota, que paginz 41 superiori parte habetur, colligetur, ‘Ex libris Monas-
terii S. Marie de Patirio Rossanensis, ordinis S. Basilii Magni” At in calce
ejusdem pagine hac alia nota legitur, ‘In hoc libro continentur Liturgise
S. Petri Apostoli, S. Marci Apostoli et Evangelistee et S. Jacobi Apostoli:
custodiendus diligenter, nam ex hoc libro exscripta fuit Liturgia S. Marci
et fuit transmissa cuidam Canonico Parisiensi qui typis eam mandavit
cum nimio honore’ Cetera legi non potuere. Sane ex hoc codice de-
sumpta est Liturgia S. Marci quam Renaudotius vulgavit.”

There was not much here to raise a hope that the volume could
be discovered. But it was worth the trial. And Mr Lewis, of Corpus
Christi College, who had undertaken to hunt at Messina for the manu-
script which Monaldinius had seen there, added this to his other kindness:
he would try whether this volume could be found at Rome. We knew that
there was no Monastery of Greek Monks of S. Basil at Rome now: the
hope was a vague one that the library might have been transferred en masse
to the Vatican. Mr Lewis could not stay long at Rome, but Signor Ignazio
Guidi, a gentleman to whom Cambridge men are under great obligations,
promised to look for the octavo volume which was bound in dun-coloured
leather and was labelled on the back with the Roman numeral 1x in gold.
Our hopes proved correct; the volume was in the Vatican: and before
Mr Lewis reached England, I received a letter from Signor Guidi in-
forming me that the bovk was found. It contained copies of the five
liturgies, and on page 41 the note which Monaldinius had transcribed.

I may mention before I proceed that two German savants, whose names
are well known in the literary world, I mean Dr Gebhart ami Dr Harnack,
have recently paid a visit to Rossano to inspect and take notes of an ex-
quisite manuscript still preserved there of portions of the Greek Testament®.

1 The Gospels are written in silver uncials
on a purple page, and illustrated with pictures
of Gospel scenes. These are probably the
earliest of illustrations which have come down
to us; and two of them, exhibiting the dis-
ciples as receiving at the hands of our Lord

the bread and the cup, are of great interest to
us in our study of Liturgies, But this is not
my immediate object in referring to the volume.
The learned editors have given much and
valuable information as to Rossano, as to
the Convent of 8. Mary o3nynrpla, and the
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Mr Stevenson undertook to give me a copy of the Liturgies contained
in this Codex. That of S. Basil had been removed: it was absent in the
time of Monaldinius. But the book contains the Liturgy of S. Chrysostom
(resembling closely the anonymous liturgy of the Barberini Codex), the
Liturgy of the Presanctified (a little enlarged from the text of the Barbe-
rini), the Liturgy of S. Peter, the Liturgy of S. Mark, and the Liturgy of
S. James. It is written in a cursive character; the size of the page is
about nine inches by six and a half. The letters which come beyond the
line are in red; twenty lines are on each page. The title in- the Vatican
Catalogue is “Codex Vaticanus Grecus 1970 olim Basilianus cryptoferra-
tensis 1X.” Its leaves are numbered twice. On folio 19 =41 are the words
“4+Ex libris Monasterii S. Marie de Patirio Rossanensis,” &ec. as copied by
Monaldinius. He seems to have thought that Renaudot was the Canon
of Paris for whom the Liturgy of S. Mark had been transcribed, but of
course Joannes a S. Andrea was the man: and the writer of the
memorandum probably was either Cardinal Sirleti himself, or the librarian
employed by him.

The copy furnished to me by Mr Stevenson has enabled me to correct
for the first time the Liturgy of S. Mark as published by Drouard and the.
editors who have followed Renaudot’s reprint of Drouard. It has enabled
me also to solve the doubt as to the origin of the Liturgy of S. Peter,
which was edited by De Linden at Antwerp in 1589. The Liturgies of
S. Chrysostom and the Presanctified contained in the volume have not
hitherto been examined : the connexion between them and those of the

Barberini manuscript is interesting.

work of the monks collected there. They had
been devoted to the preservation and multipli-
cation of Greek manuscripts. It is well known
that throughout the Basilian monasteries of
Italy the Service was for many years cele-
brated after the Greek rite. It is mnot un-
likely that there were congregations at Messina
also allowed to use the same. Montfaucon
(“Diarium Italicum,” p. 211) states that the
order of 8. Basil was extended in Italy, Cala-
bria, Sicily, and Spain.

‘When Montfaucon visited Rome the cha-
racter of the monks at Rossano had deterio-
rated. Their library had been removed to
Rome by Petrus Mennitius, the Prefect of the
Order, about the year 1700, because he found

They are both early copies, but yet

that in the various subject monasteries of
Calabria (the Greek language having fallen
into disuse) the books were lying untouched
and neglected, and were in imminent danger
of being destroyed. Montfaucon, who mentions
this, mentions also that it was Pope Sixtus
the fourth (1471—1481) who first directed that
the Latin Offices should be alone used through-
out Calabria. He adds that “ many years ago"
an Archbishop of Rossano, wearied and tired
by the persistency with which strangers came
to examine the charters and documents con-
tained in his library, ordered all of them to be
buried, and thus he got rid of the nuisance.
(* Diarium Italicum,” 310, 211.)
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in the meantime the title of the Liturgy of Saint Chrysostom had been
given to the one, and some important additions had been made to the other.
The Liturgy of S. James has not hitherto been printed from this MS.

(8) I mentioned Messina just now, in connexion with the names of
Monaldinius and Mr Lewis. Mr Lewis asked me in November, 1878,
whether he could do anything for me at Messina. I gave him notes from
Assemani’s volume, and he undertook to enquire what had become of the
Library of the Monastery of S. Salvador—and more especially of a roll
which even in the year 1756 was in a fragmentary condition. Ou his
arrival Mr Lewis addressed himself to the Cavalierc Mitchell who is at
the head of the University, but he could give him no direct information.
Mr Lewis was coming away with a heavy heart, when a learned Greek
Priest entered the library, and the Cavaliere called out that if anyone
knew ought of this roll, the Padre Filippo Matrangas did. This gentle-
man gave to Mr Lewis a memorandum to this effect:

“Hodie codices Bibliothecee S. Salvatoris adservati sunt in Bibliotheca
Universitatis Messan®@—inter alios inveniuntur tria Condacia, id est Ma-
crocola, continentia liturgias S. Marci, Divi Basilii et fragmentum Divi
Jacobi Apostoli'.”

I need not describe the negotiations with Signor Matrangas. The
discovery of the fragment of S. Mark was most gratifying. I received in
February, 1879, a facsimile of this fragment, a tracing beautifully executeéd :
and after considerable trouble another equally beautiful tracing of the
remains of the Liturgy of S. James. The roll is ten inches broad. The
length of one fragment (that which has S. Mark on the one side) is as
nearly as possible 24 inches: the length of the other 8 feet 10 inches®.
The copy of S. James was written about the year 960; that of S. Mark
probably about 200 years later®. And there can be little doubt that the

1 These rolls are of singular interest; and, the parchment, so that when the priest arrives

as Montfaucon stated in his ¢¢ Palmographia
Greca,” p. 83, that he had seen only two, I will
translate his description : *‘ A xorrdxior, a short
rod, about a palm long, to which is fastened,
and round which is rolled up, a parchment of
wondrous length, composed of many skins
glued together; and on it are written the
prayers and offices of the priests which they
recite whilst performing their sacred functions.
...... These contacia are written on both sides of

at the end of the roll, he simply turns it over,
and, commencing again from the same extre-
mity of the leaf, proceeds to read the other side,
and 8o passes on until he comes at last to the
rod from which he had at first commenced ”
(Montfaucon, * Paleographia Greca,” p. 33).

2 It will be seen that it has suffered since
the time of Monaldinius, I estimate that
originally it must have been twenty feet long.

3 Most interesting questions arise as to the
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former was written for the use of either the Convent on Mt Sinai, or
some other important church within the district. Assemani has given a
long dissertation upon the MS. (Introduction, pp. xxxviii.—xlix.). In this
he expresses his belief that this church was the Church of Pharan, to
which both the monasteries of Raithu and Sinai were subject. A strange
assertion contained in the Liturgy that the fifth and sixth general Councils
were held at Sinai is as puzzling now as it was in 1752,

(4) Encouraged by these successes I began to enquire whether any
of the rolls mentioned by Montfaucon (“Diarium,” p. 211) as being in the
Vatican contained a Liturgy. I found that there is there a complete copy
of the Liturgy of S. Mark, as well as fragments of an early copy of
8. Chrysostom. These bear marks that they were used in Egypt.
The former is about 10 feet 9 inches long, and apparently is covered com-
pletely on both sides of the eight pieces of parchment of which it is
compacted. The margin contains many Arabic notes: I need scarcely
say that they, or at all events my copies of them, are difficult to de-
cipher, but Dr Wright has most kindly examined them for me and has
given me the following memoranda: Page 1 of my transeript, at the
head of the MS., corresponds to the Greek title given below, *Service
of the Mass for the Mass of Mark the Evangelist;” page 10, “Prayer of
Incense;” page 19, “Remember thy scrvant Joseph;” page 20, *‘Soft
voices;” page 23, “ Harvest,” “ Nile rising;” page 25, “ Raising of voice ;”
page 27, “The priest blesses;” page 42, “People pray;” page 45, “He
elevates the Body;” page 46, “He puts the Body into the cup.” At
the end “ This condacion was finished...peace of God.” It is evident there-
fore that the roll was prepared for, or at all events was used by,
some persons who were thankful to have directions in Arabic. The
writing is grossly corrupt'; I think it must have been copied from an
early uncial, in which the words were not separated: but this circumstance
increases the value of the MS,, for it assures us that the writer cannot in-
tentionally have modified any portion of it. The writing is about 5% inches

motive for copying the Liturgy of 8. Mark obtain answers to these two questions.
on the vacant space on the back of this grand 1 The following are specimens :

xovrdxiov. The roll was probably brought to wpbodeterd Ouulapa rovTw.
Sicily during the Crusades. Were more than sos uw evodlas® xal els dpecw Taw.
one Greek Liturgy used at the time in Sicily ? o e

Were Christians then anxious to have the Li- s xal iy edel riis rohews épewrd.

* * » -

turgy of S. Mark as well as that of S. Jumes?
It would be deeply interesting if we could éiras Uwép ds wou@ s wohews.
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broad : there are about nineteen lines in ten inches of length. The ink
is black: but capitals are given in blue and in red: and “rubrical”
directions frequently in red. The Patriarch only is prayed for (in the
Rossano MS. both Patriarch and Bishop); hence I conclude it was in-
tended for the diocese of Alexandria itself: occasionally the Archdeacon
takes the part which elsewhere is assigned to the Deacon; hence I
presume it was intended for the Patriarch’s own Church: the date,
sy, 6715, corresponding to 1207 of our era, completes the information.

It will be noticed below that the roll shews traces of the influence
of the contemporary Constantinopolitan liturgy. It exhibits however the
origin of the Xaipe rexapirwuévn (p. 40) of the Rossano text: and in
exactly the same way the corresponding appeal in the ordinary text of
the Liturgy of S. James is traced to the commemoration of the Angel’s
words as contained in the Messina copy.

(5) The same friend has sent me copies of two more fragments of
rolls in the same library. The first is puzzling: it begins with letters of
the words evAdynaov Ty xAnpovoulav as in the Liturgy of S. Chrysostom
of the eleventh century (below, p. 142). This prayer concluded, we have 6
Aads Ein 10 dvopa Kuplov evhoynuévor. Eidyn. To mijpopa Tob vipov...
Tov alovov. 'Auriv, as on p. 143. The margins of this part of the roll
are largely occupied with Arabic notes on the left, small Greek additions
on the right; but to all intents and purposes these are useless.

So far the fragment resembles the close of the Liturgy of S. Chrysos-
tom. But immediately there follows in red a line to this effect,

AnTovpyia Tob drywod 'Idavvov (sic) mpol.,

and the prayer of prothesis follows, as it is found in 8. Chrysostom (p.
108). The first words of the elpnuixa follow, as on pages 110, 111, and
the prayer of the first antiphon (p. 111) with the ’AwvridaBov. T#s mav-
aylas, and, after some illegible letters, indications of the 'Ayafdv éfo-
poroyeiofar, the first Antiphon. The prayers, &c., follow as on p. 112,
and then 6 Kipios éBacirevoev. Kal yap éorepéwoev. Ta papripia aov,
the second Antiphon. After the next prayer, Aeire dyal\iacwuebfa is
introduced : mpodpfdcwper: 37¢ Oeds, the third Antiphon. The fragment
seems to end in the middle of the prayer Aéomora Kupee, but a piece
has been found which fits in, carrying the prayers down to the first few
lines of the ‘O @eos 6 dyios of page 115, the words Aeiire mpocrvjowpuey
being inserted.
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The main interest of this fragment lies herein, that it exhibits (as
does the C of Goar) the leading words of the Artiphons. Otherwise it is
only valuable as indicating the general uniformity of the twelfth cen-
tury Liturgies of S. Chrysostom. There are no Arabic notes, however,
in this portion of the roll.

(6) Another fragment has been found of a portion of S. Basil (com-
pare p. 79). The words dvridaBod, ™y 7juépav, &c....Ts mavaylas are
here added in the margin; they thus help us to a date of the manuscript,
for the recitation of these petitions at this point must have been intro-
duced after the MS. was first written. I read ‘O apy:8cdrovos Ilpio-
oxwpev (sic). So I conclude that the Church was one of dignity. The
only other point worth mentioning is that I find xal werd 76 elmeiv Tov
Aadv 78 &ywv gluBolov, 6 Sidrovos STduev xalds.

Another fragment, fitting into the above, proceeds from the 7 xapis
of page 79 to the words émolnoas Suvdueis, page 81°%.

(7) (8) On page 266 of the second edition of Dr Scrivener’s “Plain
Introduction to the Criticism of the New Testament,” I found the following
note relating to a manuscript in the collection of the Baroness Burdett-

Coutts:
“B-C. 1. 10 [twelfth century], 12°, wherein to the Liturgies of S.

Chrysostom and S. Basil are annexed several church Lessons in a
cramped and probably later hand.”

Lady Burdett-Coutts most kindly allowed to me the use of the
manuscript, and Dr Scrivener increased my obligations to him by inform-
ing me that B-C. 11, 42 would answer my purpose even better than I
10. These have proved of the highest value, for from them we learn the
condition of the Liturgies in the eleventh and twelfth centuries. B-C. I
10 is a thin volume 7§x4§, 17 lines to the page: the average length of
the line being about three inches, 18 or 20 letters to a line. It contains
the Liturgies of S. Chrysostom, S. Basil and the Presanctified, and little
else. The quires are sown together very roughly, and unhappily two or
more quires are missing. The other volume seems to be perfect: the

ges are 6x4, and it is at least 3 inches thick. I have not been
able to recognise much in the earlier or later portions of the book. In
these we find generally 24 lines in the space of 44 inches, and perhaps 50
letters in a breadth of three inches. But the liturgies are more expanded;

1 It has Jofoloylais where the Barberini has feohoylats.
8. d
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twenty lines on a page, and 34 letters in a line. The quires are numbered.
Quire ¢’ begins with an éfo8iaatikdy (see Goar 525). Short pious sentences
abound in the volume, such as Kipee "Inaod XpioTé, 6 éucs Oeds ¥, 1jyoduevds
pov, gaoov pe. The Liturgy of S. Chrysostom commences with the first
page of the sheet ¢s”, of S. Basil on the sixth leaf of ¢f’. ‘H fela pvora-
yoyla Ty mwponyiacuévwy on the verso of the first leaf of the quire
numbered x. On the sheet A, fol. 5 verso, we have the following:
8dka oou diyla Tpuds® & év ovpavois éuds Beds' 6 matip Kal 6 vids xal TO
mapak\yroy mvedua’ 1) éuy) Aatpeia xal T8 céBas’ 3T wemepawTal po xai
T0 mapov mukTiov jyouy evyoldyiov® Kal oi évtevEouevor, eUxealé por o 8¢
ypdyras patbaios Jv 6 Tdhas xal craidTaros wavrwv avbpéTwv Kal
povayds raxa (). The last quire in the volume is numbered A7y, If they
all contain 8 leaves, this would shew 304 leaves or 608 pages. The whole
was written by one man.

(9) The MS. which after Daniel I have designated as C (below,
pages 100, &c.) was collated by Goar, and of his labours I have availed
myself. He considered it to be of the thirteenth century. It was shewn
to Goar by the Reverend Basilius Falasca, who was Procurator at Rome
of the Basilian monks, having been borrowed by him from the library of
Crypta Ferrata. It had been used by Greeks dwelling in Sicily or
.perhaps Magna Gracia, as appeared from the names Poyeplov, Povumiprov
as Princes, Pordvdou, ’Avgéruov as Bishops. Moreover the Services of
Baptism, Marriage and Extreme Unction contained in the volume had
‘been adapted to the Latin rites. (See Goar, “ad Lectorem,” p. vi. and
also pages 100 &c., 176, &c.)

(10) Goar also used a MS. of S. Chrysostom’s Liturgy, which he
found in the Royal Library at Paris, and which he attributes to the
fourteenth or fifteenth century. This MS. presents interesting features,
indicating the growth of ceremony. Amongst those who are prayed for
as living are Joseph the (Ecumenical Patriarch, Philotheus of Alexandria,
Mark of Antioch, Theophilus of Jerusalem (see below, p. 132, note d),
and others. This fixes the date of the Liturgy definitely between 1426
and 1443. Again following Daniel, I have called this manuscript P.

(11) I have mentioned below (p. 148), that, having the earlier
copies of Saint Chrysostom before me, I was able to identify an imper-
fect roll in the British Museum (Add. MSS. 18070), which is described
in the Catalogue as containing prayers from the Liturgy of Saint Chry-
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sostom, as being, in truth, an early recension of the Liturgy itself.
The roll is of great beauty: it is about 11} inches broad: the writing
occupying only about 5% inches. There are about 18 letters to the line,
and a little more than three lines in each two inches. It is, as I
have said, imperfect, commencing near the beginning of the prayer 6 7ds
xowas, and terminating in the final prayer 6 evhoydv. I am inclined
to believe that it exhibits the prayer ovdeis dfios in its transitional state,
It has the words rxal mpocdeyéuevos (which seem to have been intro-
duced after the discussion mentioned by Dr Neale, “ Hist. of E. Church,”
Introduction, p. 434), not in the text but in the margin. Mr Thompson
informs me that the roll was purchased from Mr Rodd in the year 1850,
but its previous history is not known.

(12) Passing on to the Liturgy of S. Basil, I have of course
availed myself of Goar’s labours here. He found at Crypta Ferrata a
roll, or, as he designates it, “missam cylindro antiquorum more circum-
volutam,” at the end of which were the important words, éypddn % lepa
alry Tob peyalov PBacihelov Aeitovpyla 176 S'¢'Y Erer punvos NoeuBpiov
i’ Sid yepos dpaeviov dypidiov auapTwhod’ ¢ of évrvyy 'vovres mwdvres
émrevkacle. The year 6510 corresponds to 1041 of our era. I have called
this G 1.

(13) But Goar found another interesting copy. He designated this
(p. 180) as “Exemplar aliud Liturgie Basiliane juxta MS. Isidori Pyromali
Smyrnzi Monasterii Sancti Toannis in insula Patmo diaconi.” This really
seems to give the Greek original of the Latin translation which was
used by Morel in 1560. I have called it G 2.

(14) There are three imperfect rolls in the DBritish Museum con-
taining portions of the Liturgy of S. Basil. For my knowledge of these, as
well as of the MS, 18070, I am indebted to Mr Thompson. The first
is Add. MS. 22749 which I have used (pages 81 to 84) to supply the
lacuna in the Barberini MS. It is a vellum roll 144 feet long by 9}
inches broad, and considered to be of the late 12th century. It commences
in the prayer of the Tpwdywor. Its distinctive features are that after
the prayer of the éxrerjs follow petitions for the cmperor and the
clergy, and a note éradtfa pvnuovevers o Oélews, and there is a
special commemoration Tdv dmoleipfévtwr. And some notes found
generally in the Liturgy of the Presanctified (sce below, p. 180 d), are
incorporated here in the Liturgy of S. Basil. I am inclined to believe

d?2
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that this Liturgy had not, when this copy was written, been so com-
pletely superseded by that of S. Chrysostom as we find it a few years
later. We know nothing of the persons specially commemorated (below,
p- 83, column a). In the margin of the roll may be detected the names
VIKONGOV,...TOV (EPOMOVAXOV, HapLas Kai TOV TEKVOY QUTS, VIKOLOAVIS
Ocodons axatepivns, ems, ¢ulimmas vik. Aeovriov.

(15) (16) The two other rolls containing imperfect copies of S. Basil,
are numbered Add. MSS. 27563, 27564 ; they were both brought from
the Blacas collection in 1866, and are both considered to be of the 12th
century. The former is 7 feet 8 inches long by 8§ inches broad: the
latter 4 feet 11 by 93. The former begins with the word mofurp in the
Prayer for the catechumens, and (with the loss of one piece of parchment,
which entails of course the loss of two portions of the liturgy), proceeds
to the end. The second is still more curtailed. One of them has in the
margin of the commemoration of the Baptist, uaprov yapitovos urmuo-
vever ovs Oehet, Geodovrov, the former uwmafnre Kupie...lepopovayov xas
Twv fyovuevwy: the latter wiwcatov, gypnyoprov—these among the living.
Of course these names are of little value as fixing the date. Perhaps the
great lesson we learn from these MSS, is that little change had been
introduced in the Liturgy of S. Basil.

(17) (18) In consequence of some memoranda in GARDTHAUSEN’S work
on Greek Paleography, I ventured to request M. DELISLE for information
as to any liturgical rolls at the Library at Paris. In reply the Director
most kindly informed me that there are in the Library three copies of
the Liturgy of S. James, and ere long he made arrangements by which
I might procure collations. One of these documents however proved to
be a copy of the Liturgy of S. Chrysostom®; the other two I am

1 (48) This is the account in the Catalogue :

*Suppl. 577, Bibl. Nat. Paris. Suppl. Gr.
5717, rotulus chart. xv 8, lat. 29==, gecundum
anonymi xv1 8, annotationem continet:

¢ Missam 8. Jacobi apostoli grece scriptam
cum quibusdam notis ad marginem arabice
scriptis, quam a R. p. d. archiepiscopo Idrun-
tino a quo reddi curaveram, voluntate et instan.
tia Pachomii monachi Syri ex Meclchitis cujus
erat, Romam allatum accepi die xvor martii
sm.p.Lxxxmr cum pridie ejusdem diei librum
aocepissem.” On this M. Omont remarks :

¢ Haud tamen, ut ex infrascripto titulo con-
jioere licebat, missam 8. Jacobi sed liturgiam
8. Joannis Chrysostomi continet hic rotulus, et
hao brevi codice mso. cum exemplari impresso
collato comperi ; codex enim initio mutilus sic
incipit :

guN\eTovpyolrrwe Huiv ete. (ed. Morel,
p. 82, 1. 18).

desinit:...7d *A\fpwua Tod réuov kal 16;...(ibid.
p. 108, 1. 24).”
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enabled to give below. They were copied and collated for me with great
care by M. Omont, of the National Library.

The descriptions of the two manuscripts I append.

“Bibl. Nation. Paris. Grecus 2509 (olim 3206) foliis 299. Chart.
140 x 210 millim. X1v sec. Continet inter varia astronomica liturgias S.
Jacobi (fol. 194) S. Basilii (210 verso) ad ordines sacros (221) S. Jo-
annis Chrysostomi (231) S. Gregorii Tod Sialdyov (237).”

“Bibl. Nation. Paris. Suppl. Grec. 476, foliis 44. Chart. 140 x 210
millim. X1v sec. Continet liturgias S. Jacobi (fol. 1) et S, Petri
(35 verso).”

The copy of S. James contained in 476 resembles in some respects
that contained in the Rossano manuscript—yet it is not identical. That
in 2509 has a resemblance to the received text.

The dates of these Liturgies of course must not be decided by the
dates of the volumes in which they come down to us. They bhave been
certainly copied by students of the fourteenth century either from original
rolls or from earlier books.

In 2509 the Patriarch JOHN is mentioned frequently. This patri-
arch so far as I can make out from Lequien, Oriens Christiana, can only
have been either the John of Antioch who was patriarch in 1009, or
the John who gave way before the Latins in 1098, retiring to Con-
stantinople (see Lequien). It is not improbable that the original of
this Liturgy was brought into Europe by some of the returning
crusaders. The date of the original of 476 is more difficult to decide.
The earlier Liturgy of S, James has here been much affected by addi-
tions from the Liturgy of S. Basil. The rubrical directions have been
increased. It seems to have been intended for the use of some monastery
at Jerusalem; Theophilus, Nicephorus, John, Leontius are commemorated
as having been “orthodox archbishops in the holy city of our God.”
This Theophilus may have been the patriarch of Jerusalem who is
mentioned by Lequien as living about the year 1020. The other three
names are not mentioned in Gams “Series Episcoporum Ecclesiz
Catholicee.” But the succession is obscure.

(19) M. Omont has also copied for me the Liturgy of S. Peter which
he found in the MS. 476. Although it has some points in common,
it is not identical with the Liturgy of the Rossano collection. The
character of these Liturgies is certainly perplexing, but I lay them unhesi-
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tatingly before the learned, in hope that I may elicit further sugges-
tions regarding them.

Of the above the Saint Chrysostom, the Presanctified, and the Saint
James of the Rossano MS., are printed now for the first time: so is the
Presanctified of the Barberini MS. So too the fragment of S. Mark from
the Messina Roll and the entire Liturgy of S. Mark from the Vatican
Roll and the three Liturgies of the medieval church from the MSS.
of Lady Burdett-Coutts. I may also claim as newly edited almost the
whole of the Liturgy of S. James from the Messina Roll discovered by
Monaldinius, and, as appearing now for the first time, the whole of the
same Liturgy as found in the Rossano and in the two Paris MSS.
The Paris copy of “S. Peter,” and the collations of the British Museum
MSS. of S. Basil and S. Chrysostom are also new.



CHAPTER IIIL

AUTHENTICITY OF THE LITURGIES.

THE first record we have of the cxistence of Liturgies ascribed to
Saint Basil and Saint James is in a canon of the Council held “in
Trullo” A.p. G92. It had been represented at the Council that in
Armenia, they who performed the bloodless sacrifice brought wine alone
to the holy table, not having mixed water with it, sheltering themselves
under the exposition of Chrysostom on Saint Matthew’s Gospel (Homily
LXXXIL). The Council claimed that the words of Chrysostom were directed
against the “Hydroparasts,” and appealed to the custom of Chrysostom’s
own Church, as well as to the services which had been delivered in
writing by James the brother of Christ according to the flesh, who had
first been entrusted with the throne of the Church of Jerusalem, and by
Basil the Archbishop of Cwsarea, whose praise has extended over the

whole world?,

1 Canon xxxn1, 'Exedh els ywdow fuerépar
s & 7 "Appeviwr xdpg olvor pbvov év T lepg
Tpaxély wpoodyovow, G8wp albrg mh wyvivres ol
Thy dvaluaxror Guolay éxiredoivres, xpooTiféuevor
700 Tijs éxxAnolas diddoxalor Twdvwmy Tov Xpuoé-
ogrouor Ppdoxovra & Tis els 70 xard Marfaicy
ebayyéhor épunyvelas TatTa and they quote the
words of the Homily. After a while they
proceed: éwel xal 7§ xar’ airdv éxxnolg, Evfa
Ty woparricyy évexeiplodn Tryepoviar, Vdwp olvy
plyvvodar wapéduey, fwixa Ty dvalpaxrov Guolay
éxireheicfas Sefioeier, Tiv éx Tis Tiplas whevpds
700 Autpwrod Tudv xal gwrijpos 'Inool Xpiorol
700 Ocobl ¢£ aluaros xal Udaros kpdow wapadewnis,
s els fwoxolnow warrds Tov Kéopov éfextbn xal
duapridy dwoNiTpwow: xal xard wicar 3¢ éxxy-

olav, &va ol wvevparwol pwitiipes éEéhauyar, 9
Oecbdoros adry Tdfis xparel. Kal ydp xal &
TdrwBos 8 xard odpka Xpiorol ToU Ocol Nudw
ddehpés, 8s Tijs Teposohvurdy éxxAnolas wpdros
7w Opbvov émiorevln, xal Baaleos 6 7ijs Kawwapéwy
dpxiewlonoros of 70 x\éos kard waoav Tiv olxov-
wévny  Biédpaper, éyyphows Tiw pvoTicy uiv
lepovpylay wapadedwxbres, oirw Tekeroiv év Ty
Oelg Aewrovpylg ¢& Udarbs e xal olvov 78 lepdw
worfipior éxdeddxags. xal ol év Kapbayévy ovv-
ax0évres 8aior warépes ovrw pnrds éxeuvholnoar
Wa & tois dylots whéov undiv cduares xal Tov
afuaros Tou’ Kuplov wpogevexOeln s airds é Kvpios
wapédwxe, TolTesTwy dprov kal olvov Vdar: myvv-
pévov. It will be noticed that the Liturgies both
of Saint James and of Saint Basil, as they have
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Another canon of the same Council speaks distinctly of the Liturgy
of the Presanctified. It directs that on all days of Lent, with the excep-
tion of Saturdays and Sundays, and the day of the Annunciation, the sacred
Liturgy of the Presanctified is to be used’. This Liturgy is assigned
to different authors: the earliest is Gregory the Great, who is said to
have commenced it during his stay at Constantinople A.D. 579—582:
the latest, Gregory the second (Pope, 715—731). Goar is inclined to
accept the statement of two of his MSS. and assign it to Germanus,
Patriarch of Constantinople, who died in the yecar 733, at the age of
ninety-eight. In any case, even in its earliest known form (below, pp.
95—98), it cannot be assigned to a date much earlier than the commence-
ment of the seventh century.

Mabillon, in the prefauce to his great work, De Liturgia Gallicana®,
quotes a letter addressed by Charles the Bald to the clergy of Ravenna,
which also refers to the Liturgies of Saint James and Saint Basil. The
king was anxious to learn what had becn the character of the Gallican
Liturgy, but, this Liturgy having been lost, he stated that he had sent
for some presbyters from Spain in order that he might watch the Spanish
rite; for he bad heard that the Gallican agreed closely with the service
of Toledo. The words quoted by Mabillon have been frequently referred
to, but it is not known where the letter is to be found in full; and thus
a strange doubt hangs over them. The more important portion of the
letter is said to have proceeded as follows: “ Celebrata etiam sunt coram
nobis missarum solemnia more Hierosolymitano, auctore Jacobo Apostolo,
et more Constantinopolitano auctore Basilio: sed nos sequendam ducimus
Romanam ecclesiam in missarum celebratione.” The character of Mabillon
is such that we must be convinced that he found this letter in & trust-
worthy form; and, if so, we must conclude that about the year 860 the
Liturgy generally used at Constantinople was that which is attributed to
Saint Basil. The leading position given to “Saint Basil” in the Barberini

come down to us, add to the narrative of the
Institution that our Lord * mixed the cup.”
In the Liturgy of Constantinople however,
which since the date of the Council *in Trullo”
has been attributed to Chrysostom, this addition
is not made. This is quite consistent with the
statement of the Council.

1 Canon L. 'Ev wdoais s dylas recoepa-
KooTYNs TOY wnoTely fpepals, wapextds caffdrov
xal xvpiaxijs xal Tis dylas Toi edayyehiouod
nuépas, ywéobw 1 TOv wpoyaouévwy lepd Ae-
Tovpyla.

3 This work is reprinted by Migne. Latin
series Lxxr. pp. 99, &c. See the preface, § 1.
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and Rossano manuscripts confirms this conclusion. It is of course a subject
of regret that we cannot find the letter itself.

The name of Saint James is also prefixed to certain Liturgies of the
Syrian Church, which agree in some remarkable respects with the Greek
copies to which the name of the Lord’s Brother is prefixed. Sir W. Palmer,
in his valuable introduction to the “Origines Liturgice,” drew attention to
these common properties, and pointed out the probability that the common
portions existed in the Liturgy before the schism which took place after
the Council of Chalcedon.

The first time that we hear of a Liturgy of Saint Mark is in the
eleventh or twelfth century. Fabricius (in his “Codex Apocryphus Novi
Testamenti,” part IIL p. 8) quotes Isaac the Catholic of Armenia' (A.D. 1145)
as stating that both Saint James and Saint Mark delivered in their Liturgies
that the Lord mixed the cup of water and wine. In the earliest years
of the next century Mark, Patriarch of Alexandria, submitted to the
famous Theodore Balsamon (who had been librarian of Constantinople and
became Patriarch of Antioch) a question®, the answer to which is almost
classical. The question was this: “Are the Liturgies which are read in
the neighbourhoods of Alexandria and of Jerusalem, and are said to have
been composed by the holy Apostles James, the brother of the Lord, and
Mark, to be received by the Holy and Catholic Church or no*?” In his
answer Theodore quoted 1 Cor. i. 10 “that ye all speak the same thing,”
and proceeded, “We see, therefore, that neither from the Holy Scriptures
nor from any canon synodically issued have we ever heard that a Liturgy
was handed down by the holy Apostle Mark: and the thirty-second canon
of the Council held ‘in Trullo’ is the only authority that a mystic Liturgy
was composed by the holy James, the brother of the Lord‘ Neither
does the eighty-fifth canon of the Apostles nor the fifty-ninth canon of
the Council of Laodicea make any mention whatever of these Liturgies,
nor does the Catholic Church of the (Ecumenical See of Constantinople in
any way acknowledge them. We decide therefore that they ought not

1 Sep Migne's collection cxxxmr. 1875. 4 Olre drd Oclas ~ypagns, olre dxd xavdvos

3 Migne's oollection cxxxvim. 958. éxpuwrnOévros awodixds, dvediddxOnuev leporelec-

8 Al wepl T& pépy is "Aletardpelas xal TGv  Tlav ixd Toi dylov dwooTdAov Mdprov xapadofirar
‘TepoooXéuwr draywwoxbperas Aetrovpylat, xal  pdvos 8¢ 6 NS’ xavdw 1js év 7 TpotAAy 00 peydov
Aeybueras ovyypagivas xapd riw dylwy dxrosrélwr  walarlov overaons dylas xal olxovuerixis ovwédov
'lax@Bov 1o d3ehgobéov xal Mdpkov, Sexral eloc  ¢noly (xd 705 dylov TaxuwSov Tou diehpodéov
79 dylg xal xabohixp éxxhnoig ¥ ol ; puoricip lepovpylay awwrefgras.

é
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to be received; and that. all Churches should follow the example of New
Rome, that is Constantinople, and celebrate according to the traditions of
the great teachers and luminaries of the Church, the holy John Chrysostom
and the holy Basil.”

In a note on the canon of the Trullan Council, Balsamon speaks again
of the Liturgy of Saint Mark. He acknowledges the tradition regarding
the Liturgy of Saint James and mentions the assertion of the Christians
of Alexandria that they possess and use a service written by Saint Mark.
And he describes a scene at Constantinople when the Patriarch of Alex-
andria was sojourning there and desired to celebrate with a wovrdriov of
the Liturgy of Saint James, but was prevented. It would appear from his
account that in Balsamon’s time the Liturgy of Saint James was used only
in Jerusalem and Palestine at the greater festivals, and that the Patri-
arch of Alexandria desired to use it, and not the Liturgy of Saint Mark,
when he celebrated at Constantinople. It should also be observed that
the Liturgy of Saint James was on a roll, a xovraxov'.

It would thus seem that the ascription to Saint Mark of the Liturgy
of the Church of Alexandria is of comparatively recent date: and our
conclusion is confirmed by the fact that the Coptic Liturgies do mnot
claim the same authority. The first translated by Renaudot is attributed
to Saint Basil: the second to Saint Gregory: the third to Saint Cyril. The
Anaphora of this last corresponds most closely to that of the Greek Saint
Mark. Renaudot gives also an account of two MSS. in Greek and Arabic
after the rite of Alexandria: of these the first resembles in some respects
the well-known Greek Saint Basil, to whom indeed the Arabic is ascribed ;
the other, called the Liturgy of Gregory, has points of similarity with the
Liturgy of Saint James.

I mentioned just now that Balsamon spoke of the services at Constan-
tinople as celebrated according to the tradition of the holy John Chry-

1 These are the words of Balsamon respecting
the Liturgy of 8. James; wap’ wuiv dyvoeiras,

peydlyp éxxhnolg dpunoe xparely T THS TOD
*TaxdfBov Aecrovpylas xovrdxior, dAN' éxwhidy wap’

wapd 3¢ 7ols ‘Tepocoupirais xal Tols Ilahato-
Tindrois vepyeiral év Tals peydhais doprats. He
proceeds ; ol 8¢ "ANetardpeis Néyovow elvas xal Tov
dylov Maprov § xal xpdrrar ws 7& woAkd. éyd
8¢ qurolixds, uaNkor 8¢ xal évimior Bagihelov Tou
dylov, éENd\noa ToliTo dre & warpdpxys *Alear-
Spelas évedripe els Tip Baci\ebovoar. uEAwr ydp
Nerovpyfoas e’ fudy xal Tob olkovuerixot év Ty

Muor xal vwéoxero Nerovpyelr kalbs xal vuels.
A counterpart to the conduct of Balsamon may
be seen in the history of 8. Carlo Borromeo.
(See Guéranger 1. 221 after Le Brun rm. 192.)
The Pope in this case attempted to force the
Liturgy of Rome on the Church of Milan.
The Cardinal resisted, and his letter on the
subject was preserved as a relic at Milan,
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sostom and the holy Basil. A short treatise attributed to Proclus, who was
Patriarch of Constantinople from 434 to about 446, has often been quoted
as authority for the statement that Chrysostom reformed the Liturgy
of the Church of Constantinople. This treatise states that both Clement
and James were authors of Liturgies, that Basil reduced the length
of the services as he found them in his day, and then our father John
of the golden mouth cut them down still more. The record has a con-
troversial tone, and is now assigned to a much later writer’. I have
noticed the curious fact that the Barberini manuscript does not ascribe the
Liturgy to Chrysostom, but only two of the prayers (see below, pp. 89, 90),
whilst the Rossano Codex ascribes the whole of the Liturgy to him, but not
specially any of its component parts, These facts seem to shew that the
earlier date of the Proclus to whom the treatise is ascribed must be erroneous®.

It remains for me to say a few words of the * Liturgy of Saint Peter.”
The editor, Bishop Linden, has laboured much to prove that it is possibly
genuine. Renaudot and other liturgical scholars dismiss it with contempt.
But these were not aware of the fact that it was transcribed by the writer of
the Rossano Codex, upon whose sole authority the copy of the Liturgy of
Saint Mark has hitherto rested. And now another copy, with variations,
has been discovered at Paris. I have little doubt myself that it may be classed
with the Liturgies of Saint Chrysostom and Saint Basil which Goar found
in some of the convents of Southern Italy. In these we have clear proofs
that attempts were made to adapt the services of the Greek Churches
to the requirements of Greeks who lived within the sphere of the Roman
communion. The “Liturgy of Saint Peter” was an attempt to draw near
from the other side: the Canon of the Roman Church was translated, not
very skilfully, into Greek. Only a few alterations were made in it: but
prayers were prefixed which had their origin in the proanaphoral parts of
distinctively Greek services.

1 This tract may be seen on pages 1 and mon does not allude in any way to Proclus’
3 of Morel's edition of the three Liturgies. notice of the Liturgy of 8. James, which
Paris, 1660. doubtless he would have done, if the treatise

3 It may have been observed that Balsa- had been known in his day.



CHAPTER 1V.
CHARACTER AND RESULTS OF THE PRESENT EDITION.

I. MY object has been in this work to reproduce, as nearly as I could
without unnecessary repetitions, the manuscript authorities, still existing, for
the various Liturgies of the Greek Churches. From the facts which I have
already described it will have been seen that, since the original editions of
Morel and Drouard were published, no attempt has been made to correct the
text of the Liturgies of Saint James and Saint Mark by reference to the
sources from which those editions were taken: still less (except by Monaldi-
nius) to hunt up additional MSS. The Liturgies of Saint Chrysostom and
Saint Basil have met with a different treatment: Goar threw a light upon
their history for which every true student should be thankful : but his stores
have been neglected, and the general tone of modern liturgical investigation
is exhibited in the fact that, in the edition of “Ancient Liturgies,” to which I
have referred above as issuing from the University Press, Oxford, in 1878, only
the modern uses of the Churches of Greece, with regard to Saint Chrysostom
and Saint Basil were given; no notice being taken in the body of the work
of the existence of the early copies in the Barberini Library, though these had
been collated by Goar for his edition of 1647, and had been printed at length
by Bunsen twice between 1851 and 1855. Yet the editor was fully aware
of their existence. The mistake that the Liturgy of Saint James was printed
by Demetrius Ducas in 1526, originally made in the margin of the Biblio-
theca Patrum and accepted by Mr Palmer, by Dr Neale and by Dr Daniel, was
repeated at the same time, even though a copy of the edition of Ducas is in
the British Museum, if not in the Bodleian Library. A gratuitous statement
was added that Ducas published this edition from a manuscript of the twelfth
century.—Dr Daniel, without having seen the Messina Roll, stated that it
was “mutilus et oscitanter conscriptus.” Of course it is mutilated, but the
latter charge, brought forward without any evidence, is simply contradicted
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by the tracing in my possession. Even Bunsen asserted that Renaudot
“primus edidit” the Liturgy of Saint Mark from a manuscript which
“Joannes a S. Andrea” carried to Rome from a monastery of the Basilian
monks in Calabria. The statement is entirely wrong; and indeed, if
Bunsen meant by the word “edidit” what we generally understand by it,
he contradicted himself by another assertion within nine lines of the
former’.

IL. T have been very fortunate in obtaining without any extraordinary
exertions copies of the “editiones principes” of Ducas, Drouard, Morel, and
Plantin. I have been still more favoured by the success which has attended
my efforts in the search for manuscripts; and, most of all, in the care
and sympathy with which my friends at Rome, Messina, and Paris, have
executed the work of copying and collating which they had most kindly
undertaken. Nothing can exceed the beauty of the tracings made by the
Reverend Papas Filippo Matrangas from the Messina Roll. The copy which
he has sent me is a marvel of beautiful execution: and when I come to the
marginal notes, which are reproduced in all the complexity of the original
abbreviations, I can only wonder at the care, attention, and accuracy with
which the Reverend Father has performed his self-imposed task. In Mr
Joseph Stevenson who has transcribed for me at length the remains of the
Rossano manuscript, and, as nearly as possible in facsimile, I have found an
equally intelligent and accurate friend. He has collated also Bunsen’s reprint
of the Barberini Codex with the manuscript, and his notes and memoranda
are patterns of accuracy and neatness. Of M. Henri Omont also I must
speak in most grateful terms. His name is before the European world of
Literature as the editor of the “ Inventaire sommaire des manuscrits grecs
conservés dans les Bibliothéques publiques ” in Paris and in the Departments
—and of the “Supplément Grec” of the National Library; and he has
enabled me, almost at the last moment, to trace to its immediate source
the edition of Morel, over which a cloud of uncertainty had hitherto rested.

In the last-named Catalogue (of which I received a copy on Nov. 3, 1883,
after the earlier part of this Introduction was stereotyped) I found under the
number 303 the following: “Liturgica Collectio a Constantino Paleocappa
pro Card. Lotharingise scripta, preemitt. epistola et index: Procli patriarche
Constantinop. de traditione miss®e (16);—Divina missa S. Jacobi (19);—
Missa Basilii magni (58) ;—Missa D. Joannis Chrysostomi (89) ;—Collectanea

1 « Analecta Antenic®ns,” 1. 103.
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1 « Analecta Antenicmna,” 1. 103.
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ex Conciliis, SS. Patribus, et scriptoribus ecclesiasticis de missa (108).—
XvI 8. Pap. peint. (Sorbonne).”

On receiving this, I recollected that the edition of Morel of 1560 contained
some Greek documents corresponding to this description, and that the Latin
translations of the same date were dedicated to Cardinal Charles of Lorraine.
At once I wrote to M. Omont to draw his attention to these points, and
his answer, dated November 7, was this: “Vos prévisions sont pleine-
ment confirmées: vous avez retrouvé le MS. qui a servi & I'édition de Morel,
1560, et je suis heureux que mon Inventaire ait déja eu ce résultat.

“Le MS. Suppl. 303 vient de I'ancienne bibliothéque de Sorbonne, ol il a
porté le no. 460; c’est un grand in-folio, de 378 sur 256 millim&tres, composé
de 151 feuillets en papier. Il a été copié au milieu du xvi® siécle pour le
Cardinal Charles de Lorraine (1554—1574) par Constantin Paleocappa, copiste
grec, dont nous avons un grand nombre de manuscrits & Paris. Clest un
volume exécuté avec le plus grand luxe ; I'encre rouge, bleue, verte et pourpre
y est fréquemment employé avec l'encre noire; le blason du Cardinal de
Lorraine, avec plusieurs ornements, y est souvent reproduit.”

I had requested M. Omont to test the MS. by some of the peculiar
readings of Morel’s edition, e.g. by the sjuiv in 5juiv Tois avTod palnrais in
the words of institution (below, p. 273, notes 1 and 4); a word on which an
argument has been based for the extreme antiquity of this part of the
Liturgy'. M. Omont replied: “Les passages que vous m’avez envoyés sont
exactement donnés par le MS.”

In his preface, addressed to the Cardinal, Palzocappa stated that
in consequence of the “conspiracy of the Lutherans” as to the sacrifice of
the body of Christ in the Eucharist, “ omni studio per literas conquirere per
totam Graciam non desii fratris Christi Aetrovpyiay, ut, quum in hanc regionem
perlata esset, pii homines baunc velut medicinam animi haberent, impii vero
et qui pervicaces sunt de peccato convincerentur et hac velut scutica cede-
rentur. Etenim quid antiquius, sanctius, majorisque auctoritatis divini illius
sacri quam divi Jacobi testimonium esse potest?”

It seems hopeless to seek for the manuscript which Pal®ocappa® em-

. 1 «The word #uiv in this place seems em-
phatic and to shew that this part of the Canon
was ocomposed by one present at the Last
Supper.” (Note in Dr Neale’s reprint, 1868,
p. 79.) )
3 Constantine Palsocappa was a professional

copyist of the sixteenth century. He is men-
tioned by Gardthausen (p. 818). Eleven manu-
scripts copied out by him are in the ¢‘Supplé-
ment Greo” of the Libraryat Paris. Two of these
(148, 148) were prepared for Cardinal Charles
of Lorraine, the former containing a series
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ployed to produce the copy of Saint James which he submitted to his
patron; for on comparing this copy with the four authenticated versions
reproduced below, it will be seen that everything distinctive, both as to
the place where and as to the date when it was used, is missing. The
Messina Roll was intended for some monastery (see p. 284, col. 1, line 13)
in a diocese within the patriarchate of Antioch (p. 294, lines 15—22), and
was written about the year 983 (pp. 300, 301): the original of the
Rossano copy was used at Jerusalem itself (p. 294, col. 2, lines 11—17),
apparently about the year 1054 (p. 297, note a): a patriarch John is
mentioned in the Paris MS. 2509 (pp. 231 and 233, and above p. xxv):
the Paris MS. Sup. 476 contains a prayer fixing its date at about 1050 and
its home at Jerusalem (p. 293, note ¢). But of such marks there is no vestige
in Morel’s copy, and yet his edition has a strange resemblance through-
out to the Paris 2509. Important clauses found in 2509 are indeed
omitted, but I have noticed only two additions,—the invocations which I have
printed on p. 295. The impression made on my mind is this, that Paris
2509 served Palzocappa for his original; and that he modified it (no
doubt, in his view, slightly) so as to represent this Liturgy as absolutely
dateless. Thus alone would it convey “divi Jacobi testimonium” on the
subject of the Eucharistic Sacrifice, and on the cultus of the Virgin.

III. I need not recapitulate here the statements which I have made
in the Introductions to the several Liturgies. I may, however, briefly
enumerate some of the results to which the following pages seem to
lead.

The Liturgy of Saint Mark on the Vatican Roll and the fragment of
the same on the Messina Roll, the Liturgies of Saint Chrysostom and
Saint Basil, &ec. generally, and the four copies of the Liturgy of Saint
James, as printed below, were all clearly intended for church purposes. The
prayers for the bishops who are specified as living prove this as to the last-
named Liturgy; the Arabic directions prove it as to the first, That is to say,
these are not to be considered as literary works, handed down, as such,

of treatises or extracts bearing on the Eucharist.
Five of these passages (i.e. from Samonas of
Gaza, Nicolaus of Methone, John Damascenus,
Gregory of Nyssa, and Dionysius the Areopagite)
may have furnished the text published by Morel
in 1560 (pp. 111—120: 123—188). This manu-
soript was copied at Aptera in Crete, It will be

remembered that the Liturgies of 8. Chrysostom
and 8. Basil printed by Demetrius Ducas came
from Crete. Hence, possibly, the strong simi-
larity between them and those printed by Morel.
And we may possibly conclude that the Liturgy
of Saint James which Palmocappa took as his
original came also from Crete.
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unaltered by successive writers: but they are Liturgies of definite
dates, used by Churches—whatever the Churches may have been—at
the times when they were written. The Messina Roll of Saint James
exhibits, in its margin, either the additions of a later epoch, or the
variations of a sister Church for which the roll was adapted.

Of the Liturgies of Saint Chrysostom (so called) and Saint Basil we
can now trace the growth. In the oldest copy of the former—that of the
Barberini manuscript—the Liturgy is not attributed to the great patriarch.
Two prayers only are stated to have been his (see pp. 89 and 90). A few
years later and we have a Liturgy almost identical with this early copy,
but assigned en lloc to Saint Chrysostom. I refer of course to the Ros-
sano copy. Then we have the Liturgy of the eleventh century (pages
100—143), in which we find every prayer of the Barberini and
Rossano copies (except that tis dvw xabédpas, pages 77 and 89), and also
have the proanaphoral portions augmented with the addition of six or
seven prayers originally found in Saint Basil, of the invocations duri-
AaBoi, adaov, and of the frequently repeated commemoration s wavaylas.
Thus we learn that it was in this interval that the combination of the
proanaphoral parts of the two Liturgies was made. The momentous addi-
tions between the eleventh and the sixteenth centuries are sufficiently
marked on the same pages, as also the alterations between the sixteenth
century and the present date. Amongst the former are the extremely realistic
piercing of the odpayls (p. 104), and the placing of the wposdopai eis
Tipny of the various persons named (p. 105): amongst the latter must
be put the prayers at the commencement of the modern service which
Mr Hammond abstained from printing, and the increased number of par-
ticles into which the Holy Bread is divided.

May we hope that one result of the care and labour bestowed upon
this book may be the calling of the attention of some of the authorities
of the Churches of the East to the simpler ritual of earlier years?

IV. Another result of this publication will be, that the dates of the
introduction of some rites and phrases which have perplexed earlier com-
mentators will be more accurately fixed. Thus the juiv Tois avrod uabnrais
(referred to above) was regarded by Bunsen as inserted by the interpolator of
the Apostolic Constitutions, i.e. the writer who attributed the several portions
of the Liturgy of those Constitutions to various Apostles. It seems clear now
that the word sjuiv is found only in the copy used by Morel: and a grave
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question might be raised whether it may not have been inserted by Palmo-
cappa to give Apostolic authority to the Liturgy he was engaged to copy.

Again, the hymns in Morel’s copy of Saint James (see p. 295 below)
addressed to the Virgin, "A£wdy éoriv &s dAnfas paxapllew ae and Eml ool
xaipes, xexapiropévn (which Mr Hammond, following Dr Daniel, placed
in brackets), are not found in any one of the four copies which we must
assign to the tenth and eleventh centuries. They seem to bhave been
inserted in Paleeocappa’s sixteenth century copy from late Italian versions
of the Liturgy of Saint Chrysostom (p. 131 n. ¢ and p. 162 n. b).

V. But most marked of all is the history of the Invocation Xaipe,
xexapstopérn. It is found in the current editions both of S. James (Ham-
mond, p. 45) and S. Mark (do. p. 183), and in both cases in connexions
which are palpably “impossible.” In the former it seems (primi facie)
to have been interpolated in a series of appeals to GoD to “remember” thote
who are suffering and those for whom we have a special need or call to pray;
between a petition to “remember” all who have been perfected in the
faith of His Christ, and a petition to “remember” those who from Abel
downwards have been amongst true believers. In S. Mark the position is
similar, though not exactly the same. One cannot be surprised that earlier
editors have seen reason to suspect that the passages were insertions of a
later date than the rest of the text. The following pages give the true
solution. In the Liturgy of S. James (pages 290, 291), according to the
Messina Roll and Rossano Manuscript, there were a series of appeals to
Gob, not only to remember those for whom prayers were offered, but also to
remember the actions of saints of old (compare, Remember David and all his
trouble) and His own great mercies (compare Exod. ii. 24, God remembered
His covenant ; Neh. i. 8, Remember Thy word ; Ps. xxiv. 6, Remember Thy
mercies). Thus the appeals included “Remember especially the Virgin,
mother of God: and remember John the Baptist, the Apostles, Prophets.
Remember the (Ecumenical Synods.” (All these except the first are omitted
by Palzocappa) And among these came “ Remember, Lord, the archangel's
voice, which said, Hail, thou that art highly favoured: the Lord is with
thee. Blessed art thou amongst women, and blessed is the fruit of thy
womb'” Some years passed, and the appeal to GoD to remember His
message was omitted, whilst the message was retained ; and by this simple

1 To this a Iater generation added * because thou didst give birth to the Saviour of our
souls,”
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process the Commemoration of the Annunciation became an Invocation of
the Virgin. The appeal to Gop became an appeal to her'.

All this comes out clearly on pages 290, 291. But it is strange that.
although Assemani after Monaldinius had given the facts, and Dr Da.mel
was aware of the facts (see “ Codex Liturgicus,” vol. 1v. p. 119), this account
has not been previously worked out. Exactly the same process may be
seen in the Liturgy of S. Mark (p. 40), where the Mwyofnre, Kipee, Tijs
dpxayyehiciis wvijs émideyovons of the Vatican Roll was already omitted
when the Liturgy was transcribed in the Rossano Codex.

VI And this leads us to another consideration. We can scarcely
conceive that these omissions of the introductory pvnae@nre in both Liturgies
could have been effected independently of each other. The alteration in
the one must have been consequent on the alteration of the other. In
other words the two Liturgies must have affected each other at dates below
the year 1000. From this it follows that we may be wrong in considering
that everything else which is common to the two must have been intro-
duced at an early date. Indeed it seems clear to me that the Liturgy of
S. James is largely indebted to the other Liturgies®, It would prolong

1 Here again we have a lesson of caution.
The controversies between the Greek and Latin
Churches were violent enough in the eighth
century : the Roman legate excommunicated
the Greek Patriarch in 1054. Now, as we find
the Ave Maria in the Latin services and the
xaipe xexaprwpéry in the Greek Liturgies, the
tendency (apart from evidence) would be to at-
tribute the custom of using the Invocation to a
time when the Churches were united. But the
absence of the invocation from Latin service
books of an early date is matter of history.
‘We are told (Gieseler a.p. 1078—1805, ch. v.
$78) that Odo Bishop of Paris (a.p. 1196—1208)
was the first to urge that the people should be
taught the Salutation, and that in the 18th
century it became a regular prayer. Our manu-
scripts shew the history of its introduction
into the East.—It will be noted too that
the appeal ‘“Remember” does not necessarily
involve a prayer for the person mentioned: it
may mean, Remember his life or his suffer-
ings: Remember Thine own mercy shewn in
him. Compare 2 Kings xix, 24, *“I will defend

this city, to save it, for mine own sake, and
for my servant David’s sake.”

% And this farnishes & comment upon the
oft repeated statement that the Liturgy of
Saint Basil is a recast of Saint James as Saint
Chrysostom is an abbreviation and new edition
of Saint Basil. The original suggestion as to
this seems to have come from the notice printed
in Morel’s edition and elsewhere and attributed
to Proclus the Patriarch of Constantinople 436.
He is quoted as saying that Basil abbreviated
the Liturgy of S. James because of the laziness
of the Christians of his time; and that Chry-
sostom abbreviated this still more. We see how
the Liturgies of 8. Chrysostom and 8. Basil
grew from the seventh century onwards, and
how their proanaphoral parts were cast in
the same mould: and I think it is equally clear
that the editions we have of 8. James (when
compared with the description of 8. Cyril) ex-
hibit that this Liturgy received aocretions from
the other two, The paper assigned to Proclus
must certainly be of a much later date than
the fifth century.
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this Introduction too much to enter into details. A comparison of the
Liturgy with the S. Chrysostom of the eleventh century will shew how
much of similarity there is between the additions in the latter and the
text of the former.

VII. The conviction is gaining ground that we shall never be able
to understand these Liturgies thoroughly, until we have further knowledge
than is as yet accessible of the Liturgies of the Jews at the time of our
Lord. That the Greek Liturgies have been affected by Mosaic rites is
evident from numerous phrases adopted. Thus we have the elyn Tis
apoféosews in the Liturgy of S. Peter (p. 191), of S. Chrysostom (p. 108),
and of S. Mark (pp. 2—26). In S. James when the priest brings in the
offerings to present them in the fvaiacripiov (p. 222), there is a prayer
that “we may with a pure conscience offer to Gop, 8dpa, Sduara, xapmwae-
pata, for the putting away of our sins and els {Aaguov of all the people,”
and the same terms are applied to the offerings on p. 305. We frequently
meet with the language of the Epistle to the Hebrews as to the duty of
the priest to offer “first for his own sins and then for the ignorances
of the people” (see pp. 79, 126, 184, 256, 260, 262), but the question may
reasonably be put whether such phrases, as used here, are of very early
date. The term evyn Tijs mpobésews is not found in S. James' Liturgy,
and it is not found in the earliest copy of S. Chrysostom: in fact the
prayer so intituled in the S. Chrysostom and S. Basil of the eleventh century
(pp. 108, 151) is intituled in the seventh century edy? fv mowel 6 lepeds
év 179 orxevopuhaxip dmoribepévov Tob dptov év 7§ Sioxp (p. 76). I
am inclined to doubt whether there was any table of wpdfeoais at the
earlier date. Surely again when the word xapmwwuara was used as we
have seen it used, the knowledge must have died out that in the LXX. it
almost invariably represents “offerings made by fire” No doubt at a very
early period Christians regarded their gifts as highly honoured when offered
to Gop: but it is impossible to believe that the language of the Old Testa-
ment and the Epistle to the Hebrews as to the office of the Jewish priests
could have thus been appropriated by Christians at a very early date’,

1 1 think that an intimation of the late in-
troduction of the term xpifeo:s in the Liturgy
of Baint Mark is found, on comparing the dif-
ference between the Vatican Roll and the
Rossano MS. The former (p. 2) describes

words from Isaiah liii. 7 a8 elx} ris wpoféoews
and then designates the prayer Aérwora Kipe
'Incov Xporé, by the same title. These -are
found at the commencement of the service. A
prayer, almost identical, occurs with the same

J2
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But some passages must be noted as being of extreme antiquity. When
the complete copies of the Letters of Clement of Rome were brought to
England in the edition of Bryennius, Metropolitan of Serre, my honoured
predecessor in the chair of the Lady Margaret at once perceived that
many clauses in the fifty-ninth chapter were of a liturgical character.
Coincidences were speedily discovered in the Liturgy of Saint Mark., I
will put the passages in parallel columns.

CLEMENS RoMANUS.

*Afeoipéy oe, Séomora, Bonlbov yevé-
ol0a:. xal dvrilfjwropa Nudv. ToUs
& O\ye rnpiv oboov: Tols Tawaveds
Ibpoov: Tovs mewrwxdTas &yetpov’
rois Seopdvors Empdvmbe Tods doeBeis
lacar' Tods wAavepévovs ToU Aaod oov
ériorpefov: xdpracov Tods wevaw
Tas® Avrpocat Tois Seopiovs fudy:
aviomaov Tovs dolevoivras' TapaxdAe-
agov Tovs dAtyoyuxoivras.

S. MAaRk, p. 48.

Adrpwoar Seoplovs, éehod Tos &
dvdyxais, wev@vras xopTagov, oAt
yoyvxoivras wapaxdlegov, werla-
vypévovs EwioTpefor, doxoropévovs
Puraydynooy, remrwxdras Eyeipov, oa-
Aevopévovs amipifor, vevooyxdras ilacar,
mdvras dyaye els Tjv 6dov Tis cwmyplas,
ovayov xal abrads T dylg gov mwoluvy
juds 8 ploar dmwd TGV dvopuudy Yuor,
Ppovpos Yudv kal dvriljrrep xard

wavTa yevopevos.

The Coptic Saint Cyril has, in addition, a clause rendered “salva eos
qui necessitatem patiuntur,” corresponding to the words rovs év ON\ivrer fjuwy
oéaov. As Dr Lightfoot remarked (Clement, p. 289), “the coincidences are
far too numerous and close to be accidental'.”

Another point is also worthy of notice here. Dr Westcott, in a note
on 1 John ii. 2, has quoted a remarkable passage from Philo, “De Monarchia”
1. 6, which suggests that the prayers vmwép evkpacias aépwv, SpSpwv
elpnvicdy «.r.\. (Saint Chrys. p. 111, Saint James, pp. 251, 287) may have
originated in Jewish usage. For Philo “contrasts the special offerings of
‘other forms of worship with the universal intercession of the Jewish High
Priest. ‘O vav 'lovdalwv dpyiepeds ov povov vmép amavros dvlpdmov
yévous ANNQ Kal Umép TdY Tis Pugews pepdv, vyis, D8atos, dépos, xal mupds,
Tas Te evxas xal Tds evyapioTias woeitar.”

title in the Rossano MS. (p. 26) after all are ex- 1 It is a curious problem how some of these
cluded except the faithful. The discrepancy is  petitions found their way into the English
noteworthy. Litany of 1545.
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" VIII. Much information as to the time and circumstances under
which any particular prayer or rite was introduced will be gained from
collating different versions of the same Liturgy. For example, the hymn,
‘O povoyevijs Tios xal Adyos, is directed to be used in the Rossano but not
in the -other version of Saint Mark.—The Cherubic hymn, O: 7a yepovBi,
is ordered or implied in both versions, although we know that it was
first introduced into the Liturgy of Constantinople in the seventh century®.
The Coptic Liturgy does not contain it.—The Vatican Roll has the ‘H
xdpss To0 Kvplov in S, Mark : the Rossano MS. omits all mention of it
{p- 28).—The Liturgy of the Presanctified, according to all tradition, is
late; and the language it uses respecting the consecrated elements (p.
96) is of a later character than any we meet with in the contempo-
raneous versions of S. Chrysostom or 8. Basil They preserve traces of
an earlier date.—The manuscripts of Saint James shew how that Liturgy
was altered. The Zvypodrw waca cdpf Bporela (pp. 240, 241), which
seems to be contemporaneous with the prayer in the Liturgy of the Pre-
sanctified to which I have just referred, is absent from two of the MSS.; the
prayer Td ¢picriv absent from one.—Of course I cannot attempt to pursue
this investigation. Some tirne must elapse before it can be carried out
with complete satisfaction. But I must note the language of some of the
services. The incense is sometimes offered with the prayer that Gop
will receive it and send down in return the gift of His Holy Spirit:
at others it is offered “for remission of our sins and the propitiation of
‘all Thy people”: (compare pp. 2, 16, 26, 221, 229, 243). So are the ddpa,
Sopara, xapwopara, the offerings of the people. We read frequently of
the fvola avaluarros offered in the Eucharist: the earliest extant place
where the words occur is found in Pliny (vol. L p. 65 ¢ and p. 70 F, edition
of 1621), where the words “bloodless sacrifices” are used of the offerings
of meal and wine which were prevalent in the time of Numa. We find
frequent petitions that these gifts may be accepted. The prayers on
behalf of these gifts—the honourable, heavenly, spotless, glorious, fearful,
dread, divine gifts—would be perplexing unless we regarded. them as
equivalent to our petitions that Gop will receive our oblations, and con-
ceived the epithets as justified by the use to which. the offerings were to be
applied and by the Person to Whom they were offered. They occur in
two manuscripts of Saint James (p. 253) before the Consecration : in these
again, as well as in the other two, after the Invocation (303).

I ¥ Palmer, 1. 24. : -
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IX. In the very beautiful prayer commencing Ovdels dEios Tav aurdede-
pévov Tals capricals émiBupiacs, found originally in the Barberini copy of
Saint Basil (p. 78), but transferred from Saint Basil not only to the
modern Saint Chrysostom (p. 122), but also to Saint Peter (p. 194) and
Saint James (i.e. to three copies, not to the fourth, pp. 242, 243), occurs
in its earlier form the phrase ) ydp el 6 mpoodépov xai mwpoopepiuevos
xal dydfov xai dayalouevos, Xpioré, ¢ Oeds fjuwv, xai goi Ty Sofav
avaméumopev, with the conclusion (evidently incorrect), 7¢ IlaTpl xai 7
Tip. The participles here seem certainly to have referred to the earliest
teaching, that the Saviour offered Himself without spot to Gop, and that
for the sake of His followers He sanctified Himself. Thus was He the
Offerer and the Offered; the Sanctifier and the Sanctified. But in
process of time the language of this prayer was altered, and we can
trace the progress of the alterations. In the prayer of the incense at the
commencement of the service, we have in the Rossano manuscript (p. 248),
“For Thou art alone holy, the sanctifier and sanctified, offerer and offered
and imparted to the faithful” The Paris MS. 2509 (p. 249) omits the
words “offerer and offered.” In the Chrysostom of the eleventh century,
a8 well as in two of the extant copies of Saint James of the same
date we find the language further changed: the words dyid{ov xal dyia-
Youevos, which recall us to the time of the Redeemer’s self-dedication,
are omitted, and we read ov ydp el ¢ mpooPépwy xal wpoopepiuevos xal
arpoadexbuevos xal diadidouevos, Xpioré, 6 Oeds nudv (pp. 123, 242, 243),
transferring the epoch of the Offering of the Saviour to the epoch of
the Reception by Himself of the Eucharistic Sacrifice and the distribution
of Himself. Yet the alteration seems not to have been made without
remonstrance. We read in Dr Neale’s Introduction (p. 434, note), that
a question was raised in the year 1155 by Soterichus Panteugenus!
who had been elected Patriarch of Antioch, whether the Eucharistic
Sacrifice could be said to be offered to Christ. A council was held at
Constantinople in the succeeding year, when Soterichus was declared un-
worthy of the office. He would scarcely have raised the question if
antiquity could have been pleaded on behalf of the phraseology. In its
altered form, however, it continues to this day. '

1 More correctly the question was raised by this: Taking the contemporaneous view of the
a deacon at Constantinople, and his doubts Eucharistic Bacrifice, could that Sacrifice be
were upheld by Soterichus. That question was  said to be received by Christ ?



INTRODUCTION. xliii

X. A difficulty of another kind is connected with the invocation fre-
quently met with in the later editions of the Liturgies, "E\eov elprvns, Qvalav
alvégews. In the Barberini Saint Chrysostom (p. 90), we find the people
responding éeos, eiprvy. 1 do not find this phrase in the eleventh century
MSS. In the more modern copies we have at the same point of the service
é\eov elpnvns, &c. as above (see p. 127). A friend has suggested that
éxeov must have been used for élacov, “the oil of peace, the sacrifice of
praise,” and a clause in the MS. 2509 of the prayer of the veil, va mpoogé-
pouéy cor E\eov elprvns, Buolav alvésews (p. 265) seems to confirm this.
And it will be noticed (p. 331) that the Paris MS. Supp. 476 has é\acor
xataxavyarac xploews, where we have (the other way) &awy for éheos;
and so the confusion continues. For in the same prayer of the veil,
the Rossano MS. has lva wpocdépouéy oot é\eov elpnvnw, Oualav alvécews,
yet the people respond &é\eov eipivms, Qualav aivécews.

XI. One result seems to follow from the comparison between one copy
of these Liturgies and another: it is this, that we must look to the Anaphora
in each, commencing with the Apostolic Benediction and concluding with the
Lord’s Prayer, as containing the only ancient parts of the service. The
variations in the Commemorations of the Living and the Dead correspond
merely to the variations in the diptychs of early times. When we have
the advantage of comparing with the Greek S. Mark the Liturgies of the
Coptic Churches, and with the Greek S. James the Liturgies of the Syriac
Jacobites, we may avail ourselves of the further tests of antiquity which this
comparison will furnish. So shall we be able to discover the most ancient
conceptions of the Eucharistic Sacrifice and of the benefits received by
the faithful in it; so learn what benefits were looked for from the Sacri-
fice of Christ Himself, and what was commemorated in compliance with
His direction Toiro woteire eis v éunv avauvnow. It would be beyond
the object of this Introduction to enter further upon these subjects.
The student must examine for himself what the Liturgies embody and
what they do not embody. But I hope he will not content himself with
these mere critical investigations. I hope he will draw in some of the
spirit of deep reverence with which these ancient Liturgies are inspired,
and will find many prayers which with but slight modification may be
available for his own use when he approaches the Memories of his dying
Saviour’s love.
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XII. I must add one more important statement. To enable my
readers to compare with greater ease the Greek Liturgies and especially that
of S. Mark with the Liturgy as used in the Coptic Church, I proposed,
at an early date, to add at length a translation of some of the treasures
of the British Museum whic